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The 1588 exile of Kokei Sochin, the zen
teacher of Rikyu

(An annotated translation of the third chapter of

(2o & 5UET FURS O R E THI8k] DRG] by KAk A1)

Tim Cross ™

Abstract

Tea histories tend to focus on the larger urban centres of Honshu. The 2010
publication of Cha no yu to Chikuzen: Rikyira no sokuseki to Nampo Roku no keifu
by Matsuoka Hirokazu shifts the focus away from the Kyoto headquarters of the
grand master system by examining the impact on the northern Kyushu region of
the tea culture of Sen no RikylG. The book is guided by the tea community insider
assumption that the Nampo Roku, the series of manuscripts that was supposedly
‘discovered’ by Tachibana Jitsuzan (five scrolls in 1686, and two more scrolls in
1690), is the closest representation to the tea values espoused by Rikyd. Two
previous papers are translations of the first two chapters of Cha no yu to Chikuzen:
Chapter One deals with the history of the tea kettles of Ashiya; and Chapter Two
critiques the mythology of the Hakozaki tea gathering where Rikylh hung a tea
kettle from a pine tree. This translation of the third chapter examines documents
relating to the exile of Kokei Sochin (1532-1597). Attention is also given to the nature
of the relationships Kokei had with Hideyoshi and RikyQ, and a brief outline of the

conditions of Hakata when Kokei was living there. This third chapter concludes with

* Professor, Faculty of Humanities, Fukuoka University
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some comments about the importance of presence of Kokei in Hakata during his

year of exile.
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The exile of Kokei Sochin, the zen teacher of Rikyu

1. About Kokei Osho
In the Hakata-ku ward of Fukuoka City there used to be a district called Kokei-machi.
It was called Kokei-machi because Kokei Osho of Kyoto Daitoku-ji temple once lived
there when he was exiled to Hakata by the 1588 order of Hideyoshi.! In February
1966 (Showa 41), the area was merged into Naraya-machi and the name of the town
was abolished in accordance with the implementation of land naming readjustment
project.

Kokei Sochin (1532-1597) was a zen priest who was deeply engaged in
Hideyoshi's administration along with Rikyl, and he also was the zen teacher of
Rikyi. He was from Echizen Province (present day northern Fukui Prefecture) with

Asakura as his secular name, Kokei as a pseudonym, and Hoan was the name he

! Translator Note: For a representation of the Sochin farewell tea gathering hosted
by Rikyd, in the Jurakudai complex of Hideyoshi, using a scroll that Hideyoshi
entrusted to Rikyu for repairs, see the 1989 film directed by Kumai Kei Sen no
Rikyi: Honkakubo Ibun.
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attributed to himself. He became a Buddhist priest in his hometown and studied at
an Ashikaga school before he practiced zen at Daitoku-ji Daisen’in under Koin Soken.
Sochin became a junior apprentice of Shun'oku Soen at that time and after being
seconded to Shorei Sokin, along with Soen Sochin, they inherited the responsibility
to transmit those Shorei Sokin teachings. Sochin became a chief priest of Daitoku-
ji temple as well as Sakai temple Nanso-ji, and he had a close interaction with Rikya
and other merchants in Sakai. His officiating priest Shun'oku Séen became the 111%
head priest of Daitoku-ji and Soen also had a close relationship with the Kuroda clan
of the Fukuoka domain since he served as the chief priest of Sofuku-ji in Chikuzen
Province. The following anecdote about the two priests Sochin and Soen during their
ascetic training remains in Kokei Sochin’s Conduct (Kokei Sochin Gyajo):
Once they became roommates in a six shaku (one shaku is approximately
30.3 centimetres) square room with a small desk. When Soen read a book
at the desk, Sochin did zazen meditatation and when Sochin read, Soen
meditated. They slept at the same time at night with the desk tied up and
hanging from the wall?

Kokei (Sochin) became Head Priest of Daitoku-ji on the fifteenth day of the
ninth month 1573 (Tensho 1). If the state of society at that time is examined,
Nobunaga had finally obtained the surrender of Sakai merchants after their long
years of resistance against him? In the seventh month of the same year, Nobunaga
overthrew the Muromachi shogunate by expelling Ashikaga Yoshiaki, the shogun at
the time, from Kyoto by using military force. One month later, in the eighth month
1573, Nobunaga attacked Echizen Province and forced Asakura Yoshikage and Asai
Nagamasa to commit suicide one after the other.

In such times Kokei entered Daitoku-ji. According to The list of congratulatory

? Included in Shiryé Daitoku-ji no Rekishi [Documents about history of Daitoku-
ji] edited by Yamada Sobin, revised and expanded by Ito Katsumi, The Mainichi
Newspaper).

* TN: For an account of the role of merchant tea master Imai Soky(, see Andrew
M. Watsky, ‘Commerce, Politics, and Tea: The Career of Imai Sokyt', Monumenta
Nipponica, vol. 50, no. 1. (Spring, 1995), pp. 47-65.
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gifts offered to the Head Priest of Daitoku-ji (Nyizan shiki shigi hokacha), the
celebratory presents received by Kokei included 100 kanmon (a monetary unit,
approximately 3758 grams of copper) from Sen no Soeki (later Rikyi), 50 kanmon
from Tennojiya Tsuda Sokya, 30 kanmon from Aburaya Josa, 20 kanmon from
Takeno Soga, and 10 kanmon from Hakataya Soju. Compared to the 50 kanmon from
Sokyt who was the head of the Tennojiya Tsuda family of wealthy Sakai merchants,
100 kanmon from Soeki was a conspicuous amount, and in addition, the wife of Soeki
also contributed 2 kanmon. The generosity of Soeki to Kokei commands attention.
This exceptional expenditure was before Soeki became Nobunaga's designated tea
master (Sado).?

Incidentally, after Kokei, although Baiin Soko became the 118" head priest
of Daitoku-ji on the tenth day of the tenth month 1573, Soko did not reside in the
temple. The duration of Kokei's service in Daitoku-ji was one year, until Shinshuku
Sobai became the 119* head priest on the eighth day of the ninth month 1574.°

Kokei somehow invoked the wrath of Hideyoshi and was exiled to Hakata,
despite the fact that Kokei earned the trust of Hideyoshi by not only presiding over
the funerary rites of Nobunaga who died in the Honno-ji incident but also Kokei was
later appointed head of Daitoku-ji Soken’in which Hideyoshi built for the repose of the
soul of Nobunaga. However, according to the following histories of Chikuzen Province,
the period of Kokei's stay in Hakata had a warm flavour. This chapter examines that
time and the reasons for the exile of Kokei.

Chikuzen no Kuni Shoku Fudoki (Kaibara Ekken commenced editing in 1688,
Genroku 1)
‘There are 24 houses in this town. It has this name because Kokei Osho once

lived there.

* Included in Daitoku-ji to Sads by Nagashima Fukutard, Tankdsha.

> TN: For an account of the relationship between Rikya and Daitokuji, see Gregory
P. A. Levine, Daitokuji: The Visual Cultures of a Zen Monastery, Seattle: University of
Washington Press, 2005.

S (Kokei Sachin: Rikyii Sanzen no Shi, Sono Shogai [The life of Kokei Sochin: The
Zen Teacher of Rikyi] by Takenuki Gensho, Tankosha).
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Sekijoshi (editing by Tsuda Genko and Tsuda Genkan commenced in 1765,
Meiwa 2)

‘In the 16th year of Tensho, Kokei Osho, a priest of Kyoto Daitoku-ji, was
exiled to Hakata for a certain reason. Built a hermitage and lived there. It
was called Daido-an. Kokei was pardoned and returned to Kyoto later in the

18" year of Tensho.

An Appendix of Chikuzen no Kuni Shoku Fudoki (Kato Ichijun and Takatori
Chikashige started editing from 1784, Tenmei 4)
‘Kokei Osho was exiled to this province and was pardoned three years later

to go back home to Kyoto. The record of Hoko-ji temple contains the details.

Chikuzen no Kuni Shoku Fudoki Shii (Gleanings) (Aoyagi Tanenobu
commenced editing in 1814 (Bunka 11)
‘Kokei was exiled to Hakata for a certain reason in the 16th year of Tensho

and was pardoned to go back to Kyoto in the 18th year of the same era.’

2. The period during which Kokei Osho arrived at Hakata

There was an important tea ceremony in relation to the period Kokei was exiled to
Hakata. According to Saddo Shidai Sho, ‘Rikyl's tea ceremony with daisu tea stand,
held at Juraku on the morning of the fourth day of the ninth month, Tenshd 16.” The
location was the four and a half mat room in the Juraku lodgings of Rikyt. The first
guest was Shun'oku Soen from Daitoku-ji temple, other guests were Gyokuho J0s0,
Kokei Sochin, and Honkakubo Senko of Miidera temple. But below the name of Kokei,
the following is recorded: ‘It is time for him to be in the western region because he
has done something bad in front of Taiko.” In addition, although the names of four

guests are listed, after the name of Honkakubo Senko another annotation reads “These

" Cited in the chapter ‘His Life’ in Rikyi Daijiten [Encyclopedia of Rikya] edited by
Yonehara Masayoshi, Tankosha, vol. 1 of Sukiya Koten Shiisei [Collection of Classic
Sukiyal, Rikyi no Hiho [Treasure of Rikyiil, Shogakukan).
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are the 3 guests.

This morning tea gathering has been perceived to be important because it was
the farewell for Kokei leaving for Kytshi. However, the following doubts question
this interpretation, suggesting that Kokei had already been exiled to Kyusht at the
time of the farewell tea gathering, or that morning tea gathering was an occasion to
imaginatively remember Kokei in a faraway place?

Firstly, if it was a farewell ceremony, it is natural that Kokei's name should be
placed after Shun’oku, his senior priest and Kokei must be listed before Gyokuho,
his pupil. Secondly, it is reasonable to read It is time for him to be in the western
region because he has done something bad in front of Taiko' as meaning Kokei is
actually in the western region. Thirdly, the absence of Kokei is the reason why the
annotation reads ‘These are the 3 guests’, despite the list of four names, i.e. Shun’oku,
Gyokuho, Kokei and Honkakubo. Fourthly, in one copy (shabon) of the analects of
Kokei manuscript called Hoanko, there is a note saying ‘Boarding in Hakata Myoraku-
ji temple in the sixteenth year of Tenshd' accompanying the poem called ‘Chiishi
Kogo' written in the Chinese shichigon zekku style (a poem of four lines, each with
seven characters). This annotation suggests that Kokei was not in Kyoto in the ninth
month 1588.

Hoanko is Kokei's collection of sayings and there are three extant manuscripts:
Ryokoin-bon owned by Ryokoin temple, Shinjuan-bon owned by Shinjuan temple and
Hoshun'an-bon owned by the Historiographical Institute of the University of Tokyo.
There is a printed version of the manuscript published as Murasakino Daikozen inzo-
ban in 1804 (Kyowa 4). Volume 4 of The Daitoku-ji Collection of Zen Analects
(Daitoku-ji Zengoroku Shiisei, edited by Hosoai Katsudo and Hirano S6j6) uses the
printed edition of Murasakino Daikozen’inzo-ban as its original text (held in the
collection of Sofuku-ji temple). According to The Daitoku-ji Collection of Zen Analects,

if the poem ‘Chasht Kogo' in the Shinjuan-bon version is compared to the original, it

8 See, for example, the chapter ‘His Life’ in the above-mentioned book and Tenkaichi
meijin Sen no Rikyii [Japan's Supreme Master Sen no Rikyil, both edited by
Yonehara, Tankosha).
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reads as follows:
KI5 RIETNAE, FENEL 5, DU IS esE6E TRk T
AEEFEZIRR WG — A
HHZAERIRA A AH I
When the marginal notes are compared, in Hoanko, on which Daitoku-ji Zengoroku
Shiisei is based, the annotation reads ‘When I lodged in Myoraku-ji temple in
Chikuzen' FFEIS 210483 | while in the Shinjuan-bon version, the note is ‘In the
sixteenth year of Tensho, I stayed in Hakata Myoraku-ji temple, I made this poem as
I see the moon and the people there who ended talking.’
RIETRAE, FEMEL RS DR L db e T3k Tl
This is a poem Kokei made viewing the full moon on the fifteenth day of the
eighth month, the day of harvest moon in 1588 (Tensho 16) when he was staying in
Hakata Myoraku-ji temple. The ‘kogo’ expression means the poem was recited freely
according to the emotions in his heart at that time. The use of ‘usho’ conveys the
vigorous exchange of sake cups, as the poetry gathering turned into a drinking party.
As will be explained later, while he was in Hakata, with the supporting assistance
of Kamiya Sotan and Shimai Soshitsu, Kokei stayed in Daidoan temple which was
restored as one of the sub-temples (fachii) of Myoraku-ji. But at the time of writing
this poem on the fifteenth day of the eighth month 1588, Kokei stayed in Myoraku-ji
because the construction of Daidoan was not completed.
There is another poem in shichigon zekku style in Hoanks (Shinjuan-bon
version):
FERAGAR S, RIET784E 9 HH, SEESIRTE S AR 2 KIRZ
WG BT AR A
AERERI SR IIAY DA AR
This is the poem Kokei wrote when a tea party was held at Hakozaki Matsubara
in Chikuzen Province in the ninth month 1588 (Tensho 16). This note, ‘the ninth
month of the sixteenth year of Tensho, a drinking party at Chikuzen Hakozaki
Matsubara, the following Chinese-style verse’, “KIE+ /N4 9 HH, ZEFRTHZ AN

ZWBRZ" is found only in the Shinjuan-bon version, not in other versions. If this note
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is correct, Kokei must have arrived Hakata before the fifteenth day of the eighth
month 1588 (Tensho 16).

As Yonehara Masayoshi points out in the above mentioned Tenkaichi meijin Sen
no Rikyi, it is reasonable to interpret the phrase ‘It is time for him to be in western
region’ as meaning that he actually is in the western region of Kyusha, rather than
he is about to go. Hoanks (Shinjuan-bon version) is a historical document that
powerfully supports this interpretation.

Looking back the situation of Hakata in those days, Hideyoshi accepted Shimazu
Yoshihisa's surrender at Taihei-ji temple in Satsuma Sendai on the seventh day of
the fifth month 1587 (Tensho 15) before arriving at Hakozaki on the fourth day of
the sixth month and Hideyoshi used the Hakozaki Hachimangt shrine as his army
headquarters.

On the seventh day of the sixth month 1587, Hideyoshi divided Kytasha and
allocated portions to each of the assembled feudal lords present. Kobayakawa
Takakage received Chikuzen Province and two counties (Ikuha and Takeno) of
Chikugo Province. Kuroda Yoshitaka received six counties (Miyako, Nakatsu, Chikujo,
Koge, Shimoge and Usa) of Buzen Province. Mori Katsunobu received two counties
(Kiku and Tagawa) of Buzen Province and Tachibana Muneshige received three
counties (Yamato, Mizuma and Miike) of Chikugo Province.

On the eleventh day of the sixth month 1587, Hideyoshi ordered Takigawa
Katsutoshi, =~ Nagatsuka Masaie, Yamazaki Kataie, Konishi Yukinaga and Ishida
Mitsunari to reconstruct the city of Hakata which had been tattered by the long
period of warfare. This urban regeneration is known as Taikd machi-wari. Hideyoshi,
then left Hakozaki for Kyoto on twenty sixth day of the sixth month 1587.

Having received Chikuzen Province and two counties (Ikuha and Takeno) of
Chikugo Province, Kobayakawa Takakage started building a new castle at Najima, on
the right bank of the Tatara-gawa river mouth on the twenty fifth day 1588 (Tenshd
16) because Tachibana-jo castle, the mountain castle, was cramped. Kokei was exiled

to Hakata in the autumn of this year.
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3. The cause of Kokei Osho’s exile to Hakata

It has been said that the cause of Kokei's exile were his conflict with Mitsunari and
extreme slander from Mitsunari concerning the building of Tensho-ji temple as seen
in the passages of Kokei Sochin Gyajo which goes “Ishida Mitsunari, Jibushoyu (Junior
Assistant Minister of the Ministry of Civil Administration) and Zoji-bugyo (Magistrate
of Temple Construction) didn't get along well with the master (Kokei). Driven by
jealousy, Mitsunari slandered him often. Kanpaku (Hideyoshi) didn't consider that.”

Tensho-ji was the temple which had been started to build at Funaoka-yama
near Daitoku-ji to dedicate to Emperor Ogimachi in token of Hideyoshi’s gratitude
for having been appointed to Kanpaku (chief adviser to the Emperor) in the seventh
month of the 13th year of Tensho (1585). Kokei was invited to be the founder and
Ishida Mitsunari was appointed Zoji-bugyo (Magistrate of Temple Construction). In
the ninth month of 1585, a tea ceremony for Emperor Ogimachi was held as another
token of gratitude. The theory that pseudonym Rikyi Koji given by the Emperor
was actually named by Kokei Osho has been widely accepted (included in the
chapter ‘His Life’ in Rikyi Daijiten edited by Yonehara Masayoshi).

Construction of Tensho-ji progressed very slowly and it ended up unfinished.
It has been said that this is because of the feud between Kokei and Mitsunari and
that Kokei was exiled to Hakata due to Mitsunari's slander. However, in formerly
mentioned Daitoku-ji to Sado, on the grounds that there could not be a conflict
between Kokei and Mitsunari judging from Sotan Chanoyu Nikki, the author
Nagashima points out the following facts.

As described in Chapter 2 of Cha no yu and Chikuzen, on arriving at Kyoto
at the end of the eleventh month of the 14th year of Tensho (1586), Kamiya Sotan
visited Tsuda Sokyt, a sado tea master employed by Hideyoshi at the time, in his
Kyoto residence. He then shaved his head and became an ordained monk in Daitoku-
ji Soken'in under Kokei Oshd’s supervision. On the first day of the twelfth month,
two days before Sotan's becoming a priest, Hideyoshi decreed a mobilization order
for the Shimazu Conquest. On the third day of the first month of the next year in
the 15th year of Tensho (1587), he held the Great Tea Gathering in Osaka-jo castle
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commemorating the departure for Kyusha. Invited to this tea gathering, Sotan
received a special treatment among many feudal lords while being called “Chikushi
no bozu” by Hideyoshi. Hideyoshi was so considerate to Sotan for the purpose of
conciliating Hakata merchants on the occasion of the departure of Hideyoshi for
Kytsha. On the same occasion, Mitsunari served a meal for Sotan. Nagashima claims
that Sotan mentioned this because Mitsunari was appointed the general magistrate of
Kytsht conquest and that the head shaving ceremony to have the audience with
Hideyoshi is thought to be under Mitsunari’s instruction. Nagashima concludes that
if Kokei and Mitsunari were falling out with each other, Sotan’s officiating priest who
performed his shaving and entering into the priesthood could not be Kokei.

After these events, on the first day of the third month of the 15th year of
Tensho (1587), Hideyoshi left Osaka-jo castle for Kytsha conquest. He accepted
Shimazu Yoshihisa’s surrender at Satsuma and spent about 20 days at Hakozaki-gt in
Chikuzen province. He came home to Osaka-jo on the fourteenth day of the seventh
month.

On the other hand, Tenzuiji is the sub-temple of Daitoku-ji hastily started
building as the ihaijo (site of a Buddhist mortuary tablet) of the Kinoshita clan (the
clan of Hideyoshi's mother) in the sixth month of the 16th year of Tensho when
Omandokoro, the biological mother of Hideyoshi and Hidenaga, fell critically ill, and
completed in the eighth month of the same year (1588). Hidenaga worked as general
magistrate, Asano Nagamasa and Ishida Mitsunari worked as the magistrates.
The founder was Gyokucht Soshii. The service to celebrate the completion of the
temple which Hideyoshi attended with his mother who had recovered from illness
was said to be splendid. In the formerly mentioned book, Nagashima says “Tenzui-ji
was allowed jigo (a title, literally, “temple name”) and granted 300 koku of estate. It
was the biggest temple in the precinct of Daitoku-ji and the sliding screen paintings
were done by Kand Eitoku. Moreover, the founder was Gyokucht Osho. There were
possibilities of arguments.” He assumes that conflict between Mitsunari and Kokei
must have occurred over something related to the construction of Tenzui-ji.

In the above-mentioned Tenkaichi meijin Sen no Rikvi, the author Yonehara
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didn’t deny the Mitsunari slander theory written in Kokei Sachin Gyajo.

As seen above, the cause of Kokei's exile is assumed to be the slander of
Mitsunari originating from the dissension between them. And considering that the
date Kokei arrived at Hakata was before the 15th day of the eighth month in the
16th year of Tensho as discussed above, the time he received Hideyoshi's exile order
is thought to be before the eighth month of the same year (1588), more than a month
before the celebration service of Tenzui-ji. There is a three-year gap between the
beginning of the construction of Tensho-ji and the exile. Hideyoshi had to undertake
a grand project to suppress Kytishii in this period. Whereas, the gap between the
celebration service of Tenzui-ji and Kokei's exile is very close in time. If there was
dissension between Kokei and Mitsunari, it must have been about the construction of
Tenzui-ji, not about that of Tensho-ji.

For your information, the building of Tenzui-ji temple is nowhere to be seen
now. It was wound up in 11th year of Meiji (1878) and merged with Daitoku-ji in
the seventh month of the 22th year of the same era (Murasakino Daitoku-ji by Satdo
Torao, the 6th volume of ‘Sado Bunko, Kawahara Shoten’).

4. Kokei Osho in Hakata

In Hakata, Kokei had Sotan who respected him as a mentor priest and Sokei who
became very close with him through Rikyu and Imai Sokya. These two merchants
welcomed Kokei in Daiddan, the sub-temple of Myoraku-ji which they reconstructed
for the priest.

Incidentally, Myoraku-ji is now located in Gokusho-machi near Hakata station, but
it used to be in Okinohama on Hakata Bay. It was founded in the 5th year of Showa
(1316) by Getsudo Soki, a disciple of Daio Kokushi (Nampo Jomin). The sango temple
title Sekijozan (literally, mountain of stone castle) derives from the stone mounds
built along Hakata Bay in preparation for the Mongol Invasion. The temple had
become one of the most important bases for trade with the Chinese Ming dynasty.
Its outer gate was called “Choonkaku” and inner gate “Donpekirc” but all the

buildings of the temple were burnt down by the great fire in Hakata in the 7th year
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of Tenmon (1538). It was reconstructed in the same place but was moved to its
present location by Kuroda Nagamasa after he entered Chikuzen in the 5th year of
Keicho (1600). The tomb of Kamiya Sotan is inside the Myoraku-ji compound.

In the section of 16th year of Tensho in Sotan Chanoyu Nikki (from Sotan
Nikki, included in volume 6 of Sado Koten Zenshii [The complete collection of classic
literature on Japanese tea ceremonyl), the circumstances of the tea ceremony in

Daidoan was described as follows:

The morning, the twelfth day of the eleventh month.
Kokei Osho had a ceremony at Daidoan. The guests were Sotan and two

others. A tea container arrived from Kyoto. It was kuchi-kiri.

In the morning ceremony of the twelfth day of the eleventh month, two guests other
than Sotan was there to join kuchi-kiri tea ceremony in which Kokei opened the tea
container sent from Kyoto.

Kuchi-kiri means the tea serving procedure where tea is made from the freshly
ground leaves that have been stored in the container since being harvested in spring

(see p. 117).

The morning, the twenty first day of the eleventh month.
Kokei Osho had a ceremony at Daidoan. The guests were Mori Ikinokami

and Sotan. It was an all day talk from the morning.

The main guest of this day was Mori Ikinokami Katsunobu, the lord of Buzen Kokura-
jo castle and Sotan was a companion. It seems that it became an all day meeting

chatting over tea.

The morning, twenty sixth day of the eleventh month
Kokei Osho had a ceremony and a treat at Daidoan. The guests were Shun

Kurodo and Sotan.
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Shun Kurodo and Sotan were invited. Shun Kurodo could be a messenger of Shun'oku
Soen, the officiating priest of Kokei.
In Hoanko, we find that Kokei answered the Shun'oku inquiry about Kokei's

exiled life with the following poem:

MRS e 2P0 2 7 AR
IHARBISRAT R — 75 30 i e K
Hitori, en’u wo tazusaete, gin’vi ni ninzu. Kyakukyo (situation of the place
on the journey), rvoryatoshite banri no fune. Kyitkon betsurai, izure no hi ka

tsukin. Hitokoe no shingan, kaimon no aki.

AR F Iy —
TR KL R AR T
Ware wa shirusu, choan jori no asobi. Yume wa mawaru, aidai (the sound of
voices called when rowing a boat) issei no fune. Awaremubeshi hanka no chi

ni nizaru wo. Koryo, hakuhin, roteki no chi.

Kokei came down to Hakata thinking that it was a busy town, but he lamented that it
was full of tade (a plant of the polygonum genus), floating grasses, and reeds. Back
then the town of Hakata didn’'t seem to have been restored after the devastation of
the fire attack of Shimazu troops in the 14th year of Tenshd (1586).

On the fifth day of the fourth month of the 17th year of Tensho, Kokei attended
the Kaizan-ki (anniversary of the temple-founder’s death) of Shofuku-ji temple. The
tower of Senkdso (Yosai) was reconstructed and Kokei offered a celebratory gatha
(ritual Buddhist poem). (Vol. 1 of Fukuoka-han-bunka, Tsiishi-hen, Fukuoka-ken-shi)

In summer of the same year, a vassal of Mori Terumoto who came from Hakata
to Kyoto handed Rikyi letters from the two shuso (the leader of monks practicing
asceticism) who were also exiled to Hakata with Kokei. Rikyd was pleased to see the
letters which told about Kokei's safety and responded to the two shuso on the first

day of the fifth month of the 17th year of Tensho as follows (included in “Rikyi no
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Tegami’):

Hoan-sama, sonotsu ni oite, tada ima, go anji no mune, dse kosare soro.
Manzoku seshime soro. Ryo san’nin, mezurashikarazu soro to iedomo,
goshinro, onkimoiri sasshi tatematsuri soro. (Reverend Hoan, they told
me that you were leading a peaceful life over there in the port town. I am
satisfied with that. For the three of you, it may not be a rare situation, still I

feel hardship and worry for you.)

‘Hoan-sama means Kokei and ‘sonotsu’ means Hakata. This shows that Rikyu felt
relieved to know that Kokei was living peacefully. These sentences are followed by
the passage ‘Takakage emo kimoiri no yoshi nite, honmo konokoto ni sora. (I heard
that Takakage also cared about you. This is what I really wanted.)’ From this, we
understand that Rikyt was pleased to know that Kokei was under the patronage of
Kobayakawa Takakage who was the feudal lord of Hakata.

Furthermore, in the same letter, it writes ‘Kan sama, goshinsoko iyoiyo, yawaragi
besshite shikarubeku soro jo, okokoro yasukarubeku soro. Okizukai naku, sonomoto,
gokan’nin, mottomo ni soro. Oshd sama nimo migi no mune maoshiage soro. (The
discomfort of the advisor to the emperor (Hideyoshi) is notably alleviated. Please
reassure yourself. Please don't worry. Your patience is understandable. I will tell the
reverend as I wrote here). It had been eight months since he got exiled, the anger of
Hideyoshi seemed pacified.

Soon after this exchange of letters, Kokei received the forgiveness of Hideyoshi.
Riky's effort to pardon Kokei played a great role in this deed.

As the material showing the date of Kokei's pardon, we have a letter dated the
18th day of the 17th year of Tensho (1586) from Kobayakawa Takakage, which has
been kept in Beizan-ji, his family temple in Mihara city, Hiroshima. The letter is cut
before the name of the recipient, but from the content, it was apparently addressed

to Kokei Osho.
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Under the secret auspices of Soeki, the advisor to the emperor (Hideyoshi)
announced your coming back to the temple the day before yesterday. This
is why I have sent a boat hurriedly to pick you up. There will come a
notification from Daitoku-ji or Soeki, I would like to refrain from telling you
the details.
As the letter mentions, the day Kokei was pardoned was the sixteenth day of the
seventh month, two days before the letter was sent. Takakage prepared a boat for
him at once.

However, Kokei's exile didn't seem to have a dismal or oppressive mood unlike
the typically lonely exclusions. Kokei received warm hospitality from Sotan and
Soshitsu as well as the patronage of Kobayakawa Takakage. There also were the
attractions of Stafuku-ji and Shofuku-ji in Hakata, where Zen Buddhism in Japan
started and Safuku-ji is the temple which Shun'oku Soen, Kokei's officiating priest,
once served as chief priest. As you can see from above, Kokei's exile was quite
different from the usual social isolation.

In Sotan Chanoyu Nikki, the following entry is Kokei's last tea gathering in
Hakata.

The morning, the second day of the eighth month in the year of the Ox
Kokei Osho had a tea meeting at Daidoan

HEE. % (About this tea ceremony, I missed adding)

The last phrase ‘B3 . 1% means that he missed writing the details of this tea

gathering.
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The return of Kokei to Kyoto pleased even Hideyoshi, even though he was the
one who had exiled Kokei. In the formerly mentioned Rikyu letter to Soshitsu and
Sotan dated the fifth day of the ninth month (of the 17th year of Tenshd), Rikyi
wrote as follows (Teihon Sen no Rikyii no Shokan [Complete collection of letters from

Sen no Rikyii]);

This time, Lord Hideyoshi told the three of us, Minpd (Maeda Gen'i), Yakuin
(Seyakuin Zensd) and I, about Kokei Oshd's returning to Kyoto. Hideyoshi
was beaming with joy saying that he would assign a new temple for Kokei,
make him a chief priest of it and treat Kokei with a feast. Judging from the
look, it is very likely that you would receive this treatment. So please rest
assured. I will let you know further details later. Stated in a humble and
respectful manner.

fifth day of the ninth month

Rikya

Soeki (Seal)
Elder Soshitsu
Elder Sotan

Hideyoshi himself exiled Kokei to Kytsht but it seems that he had done so in a fit
of anger. Once he decided to pardon Kokei, thanks partly to Rikyt's petition, he
expressed his pleasure and even tried to make Kokei the chief priest of a new temple.
Rikya wrote how Hideyoshi had been at the time and concluded the letter by telling
Kokei to be assured.

In this year (1589), Rikyd made a long-desired donation of a sanmon (temple
gate) to Daitoku-ji, of which Shun'oku Soen performed the completion ceremony
on the fifth day of the twelfth month. Rikya also gave a Buddhist memorial service
of the fiftieth anniversary of the death of his father, Icchii Ryosen (Sen no Yohei)
at Jukoin temple on the eighth day of the same month. The leading priest of this
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ceremony was Kokei Sochin. We don't know exactly when Kokei left Hakata but it
should have before the beginning of twelfth month of the 17th year of Tensho (1589).

However, in Kokei Sochin gyojo, it is written that ‘He went back to his temple
in the 18th year of Tensho for some unknown reason. According to the previously
mentioned book, Kokei Sochin: Rikvii Sanzen no Shi, Sono Shogai, the author
Takenuki pointed out that the year Kokei was granted the pardon is possibly
interpreted to be the 18th year of Tensho, admitting that his return to Kyoto
should be the tenth or eleventh month of 17th year, which is before the service
commemorating the fiftieth anniversary of the death of Rikyl's father. The reason
why local history documents say ‘He returned to Kyoto in the 18th year (‘Sekijoshi,
‘Chikuzen no Kuni Shoku Fudoki Shiii’)’ or ‘He returned home about three years
later (Chikuzen no Kuni Shoku Fudoki Furoku) may be because Kokei Sochin gvajo
notes that date. Still, there is no doubt that Kokei performed the leading role in the
service of the fiftieth anniversary of the death of Icchti Ryosen. He is thought to have
left Hakata earlier than the beginning of the eleventh month.

The 18th year of Tensho (1590) is the year of the Siege of Odawara and Rikyi
followed the army. On the first day of the third month, Hideyoshi left Kyoto and
in the first month, he encircled Odawara-jo Castle which H6jo Ujimasa and his son
Ujinao were holding. On the fifth day of the seventh month, Ujinao surrendered.
Hideyoshi advanced his forces to the Ou region after that. Rikyd went back to Kyoto
from Odawara separated from Hideyoshi. Hideyoshi made his triumphant return to
Kyoto on the first day of the ninth month. It may be for the celebration of Hideyoshi’'s
triumph that Sotan came up to Kyoto. He was invited to Rikyu's shoin daisu style tea
ceremony at noon of the tenth day of the ninth month, followed by the tea gathering
at Daitoku-ji performed by Gyokuho Osho along with Kokei Osho on twentieth day of
the same month.

On the twenty second day of the first month of the next year, Toyotomi
Hidenaga, the chief councillor of state and a younger brother of Hideyoshi, died.
Hidenaga is the one who said “Soeki (Rikya) will handle all personal matters and the

prime minister (I) will take care of all the official business”, followed by the words

(17)



— 1294 —

“Nothing bad will happen to you.” (Otomo Soteki Johan Nikki [Diary of Otomo
Soteki visiting Osakal, included in Otomo Family Documents). As symbolized
in those phrases, Hidenaga and Rikyl are like wheels of a vehicle. The death of
Hidenaga meant the loss of one side. It also meant a loss of patronage for Rikyt. The
leading priest of Hidenaga’s funeral was Kokei again.

From around the twentieth day of the first month of the 19th year of Tensho
(1591), the enshrinement of a wooden statue of Rikyu within the sanmon gate of
Daitoku-ji Temple began to cause trouble and on the thirteenth day of the second
month, RikyQ was banished to Sakai on Hideyoshi's order. Had Hidenaga survived
he might have mediated between the two and the situation may have developed
differently. Rikyl's statue was crucified on the rail of Ichijo Modori-bashi bridge and
Rikyt himself was called back to Kyoto to enter Juraku Yashiki. Rikya died from
seppuku (suicide by disembowelment) in the morning of the twenty eighth day of
the second month after having a ippuku ichie (a once in a lifetime bowl of tea) tea
ceremony.

In the winter of the 20th year of Tensho (1592), Kokei was invited by Hideyoshi
as the founder of the temple called Daikoin in Yamato Koriyama province which
Hideyoshi built to pray for the soul of Hidenaga, and Kokei stayed there for a year.

Later, in the eight month of the 1st year of Keicho (1596), Kokei revived after
falling critically ill, but on the seventeenth day of the first month of the next year,
he entered nirvana at the age of 66. The title he was given by the Emperor Goyozei
was Daiji Kosho Zenji. His grave is in Daisen-in temple within Daitoku-ji. On the

eighteenth day of the fifth month the following year came Hideyoshi's death.

5. Kokei-sui
In Sekijo-shi edited by Tsuda Genko and Tsuda Genkan in the 2nd year of Meiwa

(1765), there is a description of Kokei-sui in the section about Hoko-ji as follows:

At the time of his returning to Kyoto, as a token of gratitude to people

around him, he made symbolic signs representing water with his fingers and
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dig a well there. Thus, they have been protected against fire. This may be
the reason why they say their houses around here have never burnt down.
Or they say in a legend that when a fire brakes out, a monk appears from
somewhere and prevents the fire from spreading. Now a statue with fingers

in the well-digging pose has been enshrined in that temple.

Hoko-ji is a Jodo (Pure Land) sect temple built on the ruins of Daidd-ji in later years.
According to Chikuzen no Kuni Shoku Fudoki Furoku, the building of this temple
was made of timber that came from Shorin-ji temple dismantled in the 3rd year of
Joo (1654), more than 60 years after Kokei's leaving Hakata, by Kuroda Tadayuki,
the second feudal lord of Fukuoka domain. The founder was Joyo Tekido, the second
chief priest of Shorin-ji and he settled down as the chief priest of Hoko-ji. Choyo, the
fourth chief priest, carved the wooden statue of Kokei and enshrined it in the temple
newly built to house it. (Chikuzen no Kuni Shoku Fudoki Shiii)

The well Kokei dug had been always full of clean water but later it was
ruined. Nishifuji Tokuzo, a Hakata merchant, repaired and renovated it and raised
a monument with words ‘Kokei sui no hi (The monument for the water of Kokei)’
written by Jikuho Shokai Osho, the priest of Myoraku-ji. At the end of inscription,
it reads as follows (Fukuoka-ken hi-shi Chikuzen no bu [The history of monuments
in Fukuoka Prefecture: Chikuzen Province] edited by Arai Kaneo, Daidogakkan

shuppan-bu, note: original is written in Chinese):

The well is called ‘Kokei sui’. The stones of the well were damaged as time
went on. In spring of the 8th year of Bunka, also the year of Shin-bi in the
Chinese astrological calendar (1811), the great merchant Nishifuji Tokuzo
lamentably dropped his fortune and repaired the inside and outside of the
well, restoring it with beautiful stones. How good his intention was. I wrote
this as he had had relationships with my temple Daido-an, and he asked me

to write how this well came about.
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As we can see from the description on Sekijoshi or Kokei sui no hi, the well drew
many worshippers as the sacred well to prevent fire. Hoko-ji temple used to
distribute Kokei sz: talismans as the protection against fire before WWIL However,
Hoko-ji was burnt down by the Fukuoka Air Raid in June of the 20th year of Showa
(1945) and abandoned since the area formerly known as Kokei-machi has undergone
a drastic transformation with the construction of new streets and road widening.

Kokei sui talismans have been revived and distributed by the organization
called ‘Kokei-Kai'" composed of the residents of former Kokei-machi to this day. In
addition, Kokei-kai also restored the statue of Kokei burnt down by the fires of war
and enshrined it in the nearby Jodo (Pure Land) sect temple, Kannon-ji. Since the
seventeenth day of the first month is the day of Kokei's death, on the seventeenth
day of the first, fifth and ninth month of each year, people gather in Kannon-ji to
remember Kokei's high virtue. I have attended the ceremony a couple of times.

On the other hand, the Kokei-sui well buried in the rubble caused by the air raid
was rebuilt and refurbished in the precincts of Myoraku-ji located in Gokusho-machi,
Hakata-ku, Fukuoka-shi in October of the 10th year of Heisei (1998) to mark the
400th anniversary of Kokei's death. On the new granite monument next to the well,
the same words inscribed on the defunct Kokei sui no hi (The monument for the
water of Kokei), ‘Built in the 8th year of Bunka (1811) by Hakata merchant Nishifuji
Tokuzo', are inscribed. Additionally, the monument of ‘Daido-an’ inscribed with copied
handwritten characters of Kokei was built in Naraya-machi 4, Hakata-ku, Fukuoka-shi,
near former Kokei-machi, in May of the 12th year of Heisei (2000).

As seen above, in the process of identifying the period Kokei stayed in Hakata, I
can't help realizing how influential this priest was on the people of Hakata. Although
the period he stayed in Hakata was only a year or so from the eighth month of the
16th year of Tensho (1588) until the tenth or eleventh month of the next year, his
story has been handed down by the people of Kokei-machi over 400 years and even

the ceremony to remember his virtue continues to be held until now.
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